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The Ceylon Reunion Scheme is examined in its relation to 
the Constitution, Canons and Rules of the Church of India, 
Burma, and Ceylon, in an article by the Rev. T. A. M. Jaya- 
wardene beginning on page 52. This is a matter for serious 
consideration, for, in addition to the oath of canonical obedi- 
ence and the declaration concerning the faith and formularies 
of the Church, every clergyman to: be licensed in the Diocese 
of Colombo, which is the diocese directly concerned in this 
Scheme, or in any diocese of the C.I.B.C. is also required to 
sign the declaration of acceptance of the Constitution and 
obedience to the Canons and Rules of the Church of the 
Province. Fr. Jayawardene has been thirty years in Holy 
Orders in the Diocese of Colombo, as a curate from 1919-1930 
and since then as an incumbent.. He is now Vicar of the 
SS. Mary and John, Nugegoda, an important planting district. 


* 


The Episcopal Synod of the. Province of the West Indies, 
which met from January 17th to 21st, and was attended by 
all the diocesan bishops, has published the following state- 
ment with reference to the Church of South India :— 


ef 


“The following statement, proposed by the Bishop of 
Nassau and seconded by the Bishop of Honduras, was unani- 
mously passed :— 

““ The Synod of the Province of the West Indies has given 
careful seeiaidenntion to Resolutions 53 and 54 of the Lambeth 
Conference which relate to the Constitution of the Church of 
South India. The Synod of the Province of the West Indies 
has noted that the Church of South India asked that the 
experiment in Christian Unity be tried outside the Anglican 


Communion for a period of thirty years, and that the anomalies 


of the scheme were fully noted. 
“ This Synod of the Province of the West Indies declares 


that : — 


* A. The Church in ‘the Province of the West Indies is not in 


communion with the Church of South India. 

_  “ B. The Synod of the Province of the West Indies cannot 
form any definitive judgment on the scheme as a whole or the 

status of particular bishops, priests, and deacons, until the 

end of the thirty-year period, or, alternatively, until the 

Constitution of the Church of South India has been amended 

in accord with the following paragraph from page 44 of the 


Lambeth Conference Report :— 


““In honesty we must make it plain that the scheme as finally 
adopted is in certain ways less satisfactory to Anglicans than the sc heme 
which the Lambeth Conference of 1930 had before it. Many of us, while 
most deeply concerned for the unity of Christ's Church have found 
ourselves exercised, in the later stages of the negotiations, by a grave 
and deepening anxiety. It was in view of this anxiety that in June 
1946, the Archbishop of Canterbury appointed a committee of Theo- 
logians to advise him on the doctrinal and ecclesiastical soundness of 
the. scheme as it then stood. This committee reported as follows : 

‘* 4 clear majority of the committee is disposed, with varying 
degrees of emphasis, to regard as being likely to be essential, if in the 
end there is to be full intercommunion with the Anglican Churches, the 
er PK of the Constitution in some or all of the following ways. 

- The statement of the Faith of the Church should be so re- 
drafted as to place the adherence of the Church of South India to the 
historic faith of the Church Catholic beyond question. 

“ «9. The statement on the Sacraments of the Church (Constitu- 
tion.11.6) should be freed from misleading ambiguities. 

“«** 3. The use of the rite of Confirmation should, as soon as may be 
practicable, be made the general rule of the Church. 

‘"'4. There should be a modification of the rules for synodical 
procegure, clarifying and properly safeguarding the position of the 
Bisho 

ve 5. There should be a reconsideration of the ultimate relation. 
of the Church of South India to other Churches not episcopally ordered. 

‘s** 6, There should be a satisfactory clarification of the c 
stances, if any, in which non-episcopally ordained ministers 


“tinue to exercise ministry in the Church of South India at the nclusion 


‘of the interim period. 

“*** There will further be needed, as has already been<noted, satis- 
factory provisions in respect of the forms to be used at consecrations 
and ordinations and of the marriage law of the Church"’’ 
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C. The Synod of the Province of the West Indies concurs 
in the statement on page 45 of the report that ‘ catholicity is a 


_matter not-only of a constitution, but also of the life of a 


Church.” 

“D. The Synod of the Province of the West Indies also 
concurs in the statement of an eminent Anglican theologian 
that ‘ valid orders do not make a valid church ; only a valid 
church can convey valid orders.’ 

“ [E. Former non-Anglicans, whether clerical or lay, cannot 
be admitted to communion in this Province. 

“ F. Former Anglican laity who have been confirmed, may 
be admitted to communion in this Province at the discretion 
of the Diocesan. 

“G, A former Anglican bishop, priest, or deacon, may 
exercise his ministry in this Province with the permission of 


the provided that :—. 


The Diocesan is satisfied_of his orthodoxy. 
i. He gives an undertaking to minister only in Anglican 


We welcome this statement with its clear recognition of the 
real situation and its combination of firmness and charity, and 
we trust that other Provinces will come to a like decision. 

*. * * 


A Visit to Nandyal, our article published last month, we are 


informed by a former missionary in the area, rather overstates . 


the lapse of Catholic privileges in the Diocese of Dornakal in its 
reference, on page 46, to their restoration. ‘ Vestments,’’ he 
writes, ““ were worn in a number of churches, and ‘some of us 
always carried round vestments and wore them even in the 
mud-hut chapels in the villages. It is distressing to read an 
inference that vestments were stored away. Some priests 
never wore them, but almost all Indian priests did so when 
they were at a church which had them and would have done 


so always if they had possessed them. Incense was used at 


festivals at Nandyal. An attempt to stop it was made by a 
priest who tried to-convince the Bishop that the people did 
not want it. The prohibition caused such a roar that it was 
immediately modified and the Bishop agreed that it could be 
used in procession. Personally, I used it in the normal way . 
at every solemn Mass and despite a protest (not by the people) 
the Bishop did not stop me doing so. Again, confession was 


by no means forbidden. There were difficulties which distressed ~ | 


Bishop Azariah, but he never forbade it, and I heard many — 
more confessions in the Nandyal Archdeaconry than I do, or 
am likely to do, in England. It is, I believe, just because they 
did have the Catholic faith and practice that the Nandy al 
people finally stood out against the Church of South Jndia.”’ 
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THE CEYLON REUNION SCHEME 


The Proposed Scheme of Church Union in Ceylon must be 
examined not only on its merits, but also in relation to the 
Constitution, Canons and Rules of the Chufch of India, Burma, 
and Ceylon. . When this is done, it is seen that certain pro- 
visions of the Scheme are obviously in complete contradiction 
of the canonical provisions of the Constitution, and that to 
accept the present terms of the Scheme of Union would be to 
repudiate the Constitution of the C.I.B.C. This would be 4 

_ rejection of the nature of that Church and would involve loss 
. of membership in the Anglican Communion. 

Declaration 1. Of the Church's Inheritance of truth and life 
(Constitution, p. 13) is a brief summary of the deposit of faith, 
and Declaration 9. Of the unity of the Church (p. 18) provides 
that this “ inheritance of truth and grace which it has received 
with its Catholic Faith and Order be not impaired but rather 

_..established and strengthened.’ Moreover, Declaration 1 
stands by itself, as is shown by Declaration 25. Of changes in 
these Declarations (p. 26) and Chapter I, Rule 3 (p. 36), where 
the most stringent conditions are laid down for making any 
change in the first Declaration, and provided always that such 
change be “ without infringement of this principle’, that 
“there are some expressions of it (sc. ‘ the truth of God as 
revealed in His eternal Son "’) which, having been universally 
accepted by the Catholic Church, one Province of the Church _ 
has no claim to alter or to disown.” 

On Declaration 1, therefore, I shall base my comments in 
relation to the Proposed Scheme of Church Union in Ceylon. 


THE CREEDS 


Declaration 1 states that the C.I.B.C. ‘‘ accepts the ancient 
creeds of the Church, commonly called the Nicene and the 
Apostles’ Creeds, as authoritative summaries of that faith”’ 
(sc. “ the faith which the Church has ever held’’). In the 
Proposed Scheme, Section 3, The Faith of the Church, Notes i 
and ii * make provision for a greater variety of interpretation 


* “ Note: i. It is understood that it will be competent’ for the 
United Church to issue supplementary statements concerning the faith 
for the guidance of its teachers and the edification of the faithful, 
provided that such statements are agreeable to the truths of our religion 
revealed in the Holy Scriptures. | 

“ii. The act of union will not debar: any teacher of the United 
Church from using for instruction of the faithful any authorized con- 
fession of faith which has. been employed in any of the uniting Churches 
before the union, and which is consistent with the doctrinal standards 
Officially set forth by the United Church.”’ 
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of the Creeds, and allow differences of opinion and points 
of view at variance with Declaration 1. If these proposed 
Notes are adopted, it will be inconsistent with * the declaration 
of acceptance of the Constitution and-obe dience to the Canons 
and Rules of the Church of the Province “ (Constitution, p. 43), 

by which we are bound to retain Declaration I in an unimpaired 
form. The exceptions provided for by the two Notes will not 
preserve the “ fixity of corftent "’ and ‘ "fixity of interpreta- 
tion’ of the Creeds and their relation to ** the ecumenical 
dogma of the Church’. As Dr. Haselmayer says (Lambeth 
and Unity, p. 89): “ The Creeds must be regarded: as, un- 
changeable and fixed in their original content of statement. 

It is not within the power of the Anglican Communion or of 
any provincial Church to make any omissions or revisions in 
the content or original integrity. In this instance, by allowing 
‘supplementary statements concerning the faith an 


authorized confession of faith "’, the original integrity of the 


Creeds will be lost or weakened. 


The Book of Common Prayer, the Catechism, the Preface to 
the Ordinal, the Services of Holy Baptism and Confirmation, al! 
contain many enactments of what the Creeds contain. If we 
depart from the doctrinal standard set up by these formularies, 
we shall lose our membership in the Anglican Communion, just 
as the Church of South India has lost it. We never knew that 
there would be a possibility of our being brought to such an 
impasse as this when we were ordained. We cannot con- 


.scientiously accept these new conditions that are to be imposed 
on us, because we shall not be able to fulfil our ministry under 
them. The Prayer Book and the Catechism are saturated with 


the teaching contained in the Creeds. The proposed strange 
doctrinal statements and confessions of faith cannot be 


-accounted as Anglican, because they will not be consistent 


with the Anglican interpretation of Holy Scripture. If we 
adopt the Ceylon Scheme with Notes i‘and ui, it will amount to 
a repudiation of the accepted teaching of the Anglican Church 
and we shall thereby lose our place in the Anglican Com- 


munion. 
THE HOLY SCRIPTURES 


In Declaration 1 the C.I.B.C. “ accepts the canonical Scrip- 
tures of the Old and New Testaments which the whole Church 
accepts, and receives them as living oracles of God, and tests | 
all statements of doctrine by them, and teaches nothing as 
required of necessity to eternal salvation, but that which may 
be proved by them”. _. 

The Ceylon Scheme (Section 3. The Faith of the Church) 
states that: ‘“‘ Under the guidance of the Holy Spirit, the 
Church has handed down the Holy Scriptures of the Old and 


New Testiments. The uniting Churches receive and accept 


these Scriptures as containing all things necessary to salva- 
tion, and as the standard of faith.” This is much too vague 


in view of the fact that the various denominations base their | 


contradictory theologies upon their conflicting interpretations 
of the same Scriptures. Never can the desired goal of unity 
be achieved unless there is some unanimity with regard to 
their theological interpretations of the Scriptures. In Declara- 
tion I it is implied that the Scriptures are to be given their 
traditional interpretation, and it is such interpretation that 
the Anglican formularies contain. The Ceylon Scheme makes 
no mention of the importance of tradition in interpreting Holy 
Scripture and formulating the doctrine of the Church. The 
acceptance of Holy Scripture as a fundamental source of 
authority with no safeguards is definitely a danger from the 
point of view as our Church. 


THE MINISTRY 


The C.1.B.C. further states in Declaration 1 that “ it ¢di- 
tinues and reverently uses and esteems the ministry of Bishops, 
Priests, and Deacons, handed down from the primitive Church ” 

The Ceylon Scheme deals with this vexed question in sections 
6. The Ministry of the Church, 7. The Order of Life of the Church, 
and 8. Lhe Church's Initial Membership and Ministry. A 
_ glaring defect in this part of the Scheme is that it demands the 
¢ acceptance of episcopacy by the other uniting bodies, but with 
particular interpretation ’’ of it. This is definitely a 
departure from the standard of the Anglican Church as upheld 
by her formularies, although some Anglicans themselves main- 
tain that the Church has not committed herself to any particu- 
_ lar interpretation of episcopacy. The formularies referred to 

are the Ordinal and its Preface. The Ordinal exhibits without 
question the outward form and .the inward grace which is 
bestowed. . The collects, prayers, and rubrics of the Ordinal 
make it clear that the grace of the sacred ministry is given 
through consecration and ordination, and that the functions 
of the apostolate in their fullness have alw ays been exercised 
_ by those-whom we now call bishops. As Dr. Haselmayer says 
(Lambeth and Unity, p. 127): ‘ To deny it any theology is to 
remove from the episcopate its ofily reason for being, and its 
only reason for retention.”’ 


The Ceylon Scheme equates the episcopal with the non- 
— ministry, and this act of equating is diametrically 


opposed to what has been explicitly stated in the Preface to the. 


Ordinal : “* No man shall be accounted or taken to be a lawful 
Bishop, -Priest, or Deacon in the Church of England, or 
suffered to execute any of the said functions, except he be 
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~~ealled,. tried, examined, and admitted thereunto, according 


to the Form hereafter following, cr hath had formerly Episcopal 
Consecration” by Ordination.” 


THE FORMULA FOR UNIFICATION OF THE MINISTRIES 


Declaration 3. Of the Church and its Commission of the 
Provincial Constitution states that “‘ the special commissions 
to certain ministerial functions are given to the ministers by 
God through His Church at their ordination, and thus these 


commissions constitute the Orders of the Ministry’. The . 


Ceylon Scheme, in * the specific formula to be used in this 
service’ for the unification of the ministries, states that those 


who are to be commissioned as presbyters of the United Church » 


are to receive “ the power and grace of the Holy Spirit to 
exercise the wider ministry of this office "’. If this is to be 
taken as a-means of conveying the grace of ordination to the 
presbyters, then it will-re-ordain those of us who have been 


_ already episcopally ordained. This is highly irregular and is” 


not permissible, because ordination conveys an_ indelible 
character and cannot be repeated. If, on the other hand, it is 
only a means of removing the denominational barricades set 
up by our sad divisions, it will not convey to others the grace 
of episcopal ordination. This will allow those who have not 


had formerly episcopal ordination to exercise the functions of | 


an episcopally ordainedppriest, and is a violation of both 
Declarations 3 and 1 and of the Preface to the Ordinal. We 
are asked thereby to concede an “* invariable historic, practice 
of the Church.” The adoption of the Ceylon Scheme will 
amount to a denial of the general purport of Declaration 1 
and other Declarations pertaining to Faith and Order which 
we are bound to uphold by reason of the Consensual Compact 
and our ordination vows. 


THE CONSENSUAL COMPACT ~ 


The Consensual Compact which we have signed is a contract 
between the Church and the Clerks in Holy Orders. The 
contract is binding on both parties, and has been sealed by the 
solemn vows made by the latter at their ordination. If the 
Ceylon Scheme is adopted in its present form, the Church will 
not be true to the terms of the contract and will be outraging 
the consciences of those clerks who are conscientiously unable 
to accept the Scheme, and to their minds this action on the 
part of the Church will. be a breach ‘of trust. 

The Lambeth Conference recently made a favourable pro- 


nouncement on the Ceylon Scheme, and thereby complicated 


the issue. Did the-Lambeth Fathers who studied this Scheme 
also study the Provincial Constitution, or did they follow some 
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Bishops of the Province? The Lambeth Fathers obviously 
judged the Scheme in the light of the Lambeth Quadrilateral, 
which they have themselves set up as a basis of reunion. In 
doing so they have definitely departed from Declaration 1 of 
the Provincial Constitution, which coritains the Deposit. of 
Faith and has to be accepted in its entirety if we are not to 
forfeit our place in the Anglican Communion. 


Declaration 1 is by no means to be treated as a mere basis 
of reunion schemes, but as something essentially beyond 
question. The preservation of it as a constituent feature of 
Anglicanism is absolutely necessary if we are to contmue as 
Anglicans. It must be emphasized that Declaration 1, which 
stands by itself, is not open to any other interpretation than 
that which is given in Anglican formularies and Canon Law. 

‘ But the Ceylon Scheme departs from this and is based on the 
Lambeth. Quadrilate ‘ral. The Quadrilateral and Declaration 1 
are not used in the same way: the former is employed as a 
basis of union; the latter states.the inherent characteristics of 
Anglicanism: By the Consensual Compact we are bound to 
retain Declaration 1 in its entirety, but we are asked to adopt 
a Seheme which has the Lambeth Quadrilateral as its basis. 
If the Ceylon Scheme is adopted as it stands, it will be a vontra- 
vention of Declaration 1, and con: equently an anomalous 
situation will be created and will give rise to further anomalies. 
We appeal against the overriding of our consciences by a 
majority who are in favour of the adoption of the Proposed 
Scheme of Church Union in Ceylon. 

T. A. M, JAYAWARDENE. 


WISE WORDS. 


“It is only too easy to be deluded by the modern crav ing 
for pace and immediate results, and press on without pausing 
to examine_the quality and character of our supplies, or being 
sure that we know where we are going and possess the neces- 
sary maps.’’—-Evelyn Underhill, Zhe School of Charity, p. 2. 


Communications for the Editor and subscriptions to Faith and 
Unity (three shillings a year minimum) should be sent to the 
Seentiany, C.D.C.P., 6 Perth Road, Beckenham, Kent, England. 
Copies of most back numbers of Faith and U nity are available and 
can be had from the Secretary, price fourpence each, post free. 
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